Hib.S. J. L. 
HRE E 


SERMONS: 


I. On Mutual SuzjtEcTION, 


II. On Conscitnce. 


III. On the TRINITV. 


— 


By the Reverend Dr. SWIFT, 
Dean F St. PATRICK's. 


LONDON: 


Printed for R. Dops ler in Pall. Mall N 


And Sold by M. Coor ER in Pater-nofter- 
Row. 1744. 


I Price 15. 6 d. 


= S © 4 oY” -,. 1 
= 2 — — — PR 
| DEEES. 5 GD 42 2 * 
Ta - Dake a. * 
— — 


— — = —4 - 2 
7 2 — — 8 p $ 
, — —D > ML . 7 


* + 


Mutual SUBJECTION. 


1. S. PaTERV. 5. 
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------Yea, all of you be ſubjef? one 


to another. 


: === H E Apoſile having in many 
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== Parts of this Epiſtle given 
Wh Directions to Chriſtians con- 
cerning the Duty of Sub- 
jection or Obedience to Su- 
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3 periors; in the ſeveral Inſtances of the 
Fall Subject to his Prince, the Child to his 
1 Parent, the Servant to his Maſter, the Wife 


to her Huſband, and the Younger to the 
A Elder; R 


2 


Rom. Xu. 10. 


Philip. ii. 3. 


Epheſ. v. 21. 


The Duty of Mutual Subjeftion. 
Elder; doth here, in the Words of the 
Text, ſumm up the whole, by advancing 


a Point of Doctrine, which at firſt may 


appear a little extraordinary; Tea all of you, 
faith he, be ſubject one to another. For it 
ſhould ſeem, that two Perſons cannot pre- 
perly be faid to be ſubje& to each other, 
and that Subjection is only due from Infe- 
riors to thoſe above them : Yet Saint Pau! 
hath ſeveral Paſſages to the ſame Purpoſe. 
For he exhorts the Romans, in Honour to 
prefer one another ; and the Philippians, 
that in Lowlineſs of Mind they ſhould let 
each efteem other better than tbemſelves; 
and the Ephe/ians, that they ſhould ſubmit 
themſelves one to another in the Fear of the 
Lord. Here we find theſe two great Apo- 
ſtles recommending to all Chriſtians this 
Duty of mutual Subjection. For we may 
obſerve by Saint Peter, that having. men- 
tioned the ſeveral Relations which Men bear 
to each other, as Governor and Subject, 
Maſtec and Servant, and the. reſt which I 
have already repeated, he makes no Excep- 
tion, but ſumms up the whole with com- 

manding 


The Duty of Mutual Subjefion. 


manding A to be ſubject one to another. 
From whence we may conclude, that this 
Subjection due from all Men to all Men, is 
ſomething more than the Compliment of 
Courſe, when our Betters are pleaſed to tell 
us they are our humble Servants, but un- 
derſtand us to be their Slaves. 

I know very well, that ſome of thoſe 
who explain this Text, apply it to Humi- 
lity, to the Duties of Charity, to private 
Exhortations, and to bearing with each 
other's Infirmities : And it is probable the 
Apoſtle may have had a Regard to all theſe. 
But however, many learned Men agree, 
that there is ſomething more underſtood, 
and ſo the Words in their plain natural 
Meaning muſt import ; as you will obſerve 
yourſelves, if you read them with the be- 
ginning of the Verſe, which is thus: Lite- 
wiſe ye Younger ſubmit yourſelves unto the 
Elder; yea, all of you be ſubject one to 
another. 80 that upon the whole there 
muſt be ſome kind of Subjection due from 
every Man to every Man, which cannot 
be made void by any Power, Præeminence, 
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The Duty of Mutual Subjection. 


or Authority whatſoever. Now, what ſort 
of Subjection this is, and how it ought to 


be paid, ſhall be the — of my preſent 


Diſcourſe. 


As God hath contrived all * Works of 


Nature to be uſeſul, and in ſome manner 


a Support to each other, by which the 
whole Frame of the World under his Provi- 
dence is preſerved and kept up; fo, among 
Mankind, our particular Stations are ap- 
pointed to each of us by God Almighty, 
wherein we are obliged to act, as far as our 
Power reacheth, towards the Good of the. 
whole Community. And he who doth nat 
perform that Part afligned him, towards ad- 
vancing the Benefit of the Whole, in pro- 
portion to his Opportunities and Abilitics, is 
not. only a uſeleſs, but a very miſchievous 
Member of the Publick : Becauſe he takes 
his Share of the Profit, and yet leaves his 
Share of the Burden to be born. by others, 
which is the true principal Cauſe of moſt 


Miſeries and Misfortunes in Life. For, a 
wiſe Man who does not aſſiſt with his 


Counſels, a great Man with his Protection, 
a rich 


The Duty of Mutual Subjeftion. 

a rich Man with his Bounty and Charity, 
and a poor Man with his Labour, are perfect 
Nuſances in a Commonwealth. Neither is 
any Condition of Life more honourable in 
the Sight of God than another; otherwiſe 
he would be a Reſpecter of Perſons, which 
he aſſures us he is not: For he hath pro- 
poſed the ſame Salvation to all Men, and 
hath only placed them in different Ways or 
Stations to work it out. Princes are born 
with no more Advantages of Strength or 
Wiſdom than other Men; and by an un- 
happy Education, are uſually more defective 
in both than thouſands of their Subjects. 
They depend for every Neceſſary of Life 
upon the meaneſt of their People: Beſides, 
Obedience and Subjection were never en- 
joined by God to humour the Paſſions, 
Luſts, and Vanities of thoſe who demand 
them from us; but we are commanded to 
obey our Governors, becauſe Diſobedience 
would breed Seditions in the State. Thus 
Servants are directed to obey their Maſters, 

_ Children their Parents, and Wives their 
Houſbands ; not from any Reſpect of Per- 
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ſons in God, but becauſe otherwiſe there 
would be nothing but Confuſion in private 
Families, This Matter will be clearly ex- 
plained, by conſidering the Compariſon 
which St. Paul makes between the Church 
of Chriſt and the natural Body of Man : 
for the ſame Reſemblance will hold, not 
only to Families and Kingdoms, but to the 
Rom. xii. 21, Whole Corporation of Mankind, The Eye, 
22, 23, 26. ſaith he, cannot ſay unto the Hand, I have 
no need of thee; nor again the Hand to 
the Foot, I have no need of thee, Nay, 
much more, thoſe Members of the Body 
which ſeem to be more feeble, are neceſſary. 
And whether one Member ſuffer, all the 
Members ſuffer with it; or one Member 
be honoured, all the Members rejoyce with 
it. The Caſe is directly the ſame among 
Mankind. The Prince cannot fay to the 
Merchant, I have no need of thee ; nor 
the Merchant to the Labourer, I have 
no need of thee. Nay, much more thoſe 
Members, Fc. For the Poor are generally 
more neceſſary Members of the Common- 
wealth than the Rich. Which clearly ſhews, 
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The Duty of Mutual Subjection. 
that God never intended ſuch Poſſeſſions 
for the Sake and Service of thoſe to whom 
he lends them: But becauſe he hath aſſign- 
ed every Man his particular Station to be 
uſeful in Life, and this for the Reaſon given 
by the Apoſtle, that there may be no Schiſm 
in the Body. 

From hence may partly be gather'd the 
Nature of that Subjection which we all owe 
to one another. God Almighty hath been 
pleaſed to put us into an imperfect State, 
where we have perpetual Occaſion of each 
other's Aſſiſtance. There is none fo low, 
as not to be in a Capacity of aſſiſting the 
Higheſt ; nor ſo high, as not to want the 
Aſſiſtance of the Loweſt. 

It plainly appears from what hath been 
faid, that no one human Creature is more 
worthy than another in the ſight of God, 
farther than according to the Goodneſs or 
Holineſs of their Lives; and, that Power, 
Wealth, and the like outward Advantages, 
are ſo far from being the Marks of God's 
approving or preferring thoſe on whom they 
are” beſtowed, that, on the contrary, he is 

pleaſed 
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The Duty of Mutual Subjeftion. 
pleaſed to ſuffer them to be almoſt engroſſed 
by thoſe who have leaſt Title to his Favour. 
Now according to this Equality wherein 
God hath placed all Mankind with relation 
to himſelf, you will obſerve, that in all the 
Relations between Man and Man, there is 
a mutual Dependence, whereby the one 
cannot ſubſiſt without the other. Thus, 
no Man can be a Prince without Subjects, 
nor a Maſter without Servants, nor a Father 
without Children; And this both explains 
and confirms the Doctrine of the Text: for, 
where there is a mutual Dependence, there 
muſt be a mutual Duty, and conſeqiiently 
a mutual Subjection. For Inſtance, the 
Subject muſt obey his Prince, becauſe God 
commands it, human Laws require it, and 
the Safety of the Publick makes it neceſſa· 
ry. (For the ſame Reaſons we muſt obey 
all that are in Authority, and ſubmit our 
ſelves not only to the Good and Gentle, but 
alſo to the Froward, whether they rule ac- 
cording to our Liking or no.) On the other 
Side, in thoſe Countries that pretend to 
n Princes are ſubject to thoſe Laws 

which 
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The Duty of Mutual Subject ion. 9 
which their People have choſen ; they are 
bound to protect their Subjects in Liberty, 
Property, and Religion, to receive their 
Petitions, and redreſs their Grievances: 80 
that the beſt Prince is, in the Opinion of 
wiſe Men, only the greateſt Servant of the 
Nation; not only a Servant to the Publick 
in general, but in ſome ſort to every Man 
in it. In the like manner, a Servant owes 
Obedience, and Diligence, and Faithfulneſs 
to his Maſter, from whom at the ſame 
time he hath a juſt Demand for Protection, 
and Maintenance, and gentle Treatment. 
+ Nay, even the poor Beggar hath a juſt 
Demand of an Alms from the Rich Man, 
who is guilty of Fraud, Injuſtice, and Op- 
preſſion, if he does not afford Ret aocord= 
ing to his Abilities 

But this Subjection we all owe one 
another is no where more neceſſary, than 
in the common Converſations of Life ; 
for without it there could be no Society 
among Men, If the Learned would not 
ſometimes ſubmit to the Ignorant, the Wiſe 
do the Simple, the Gentle to the Froward, 
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The Duty of Mutual Subje Aion. 

the Old to the Weakneſſes of the Young, 
there would be nothing but everlaſting Va- 
riance in the World. This our Saviout 
himſelf confirmed by his own Example: 
for he appeared in the Form of a Servant, 
and waſhed his Diſciples Feet, adding thoſe 
memorable Words, Te call me Lord and 
Maſter, and ye ſay well, for ſo I am. If 
J then your Lord and Maſter waſh your 
Feet, how much more ought ye to waſh one 
another's Feet? Under which Expreſſion of 
waſhing the Feet, is included all. that Sub- 
jection, Aſſiſtance, Love, and Duty, which 
every good Chriſtian ought to pay his Bro- 
ther, in whatever Station God hath placed 
him. For the greateſt Prince and the 
meaneſt Slave, are not by infinite Degrees 
ſo diſtant, as our Saviour and thoſe Diſciples. 
whoſe Feet he vouchſafed to waſn. 

And although this Doctrine of ſubjecting 
ourſelves to one another may ſeem to grate 
upon the Pride and Vanity of: Mankind, 


and may therefore be hard to be digeſted: 


by thoſe who value themſelves upon their 
Greatneſs or their Wealth ; yet is it really 


no 


The Duty of Mutual Subjeftion. 
no more than what moſt Men practiſe upon 
other Oecafions. For if our Neighbour 
who is our Inferior comes to ſec us, we rife 
to receive him, we place him above us, and 
reſpect him as if he were better than our- 


ſelves; and this is thought both decent and 


neceſſary, and is uſually called Good Man- 
ners. Now the Duty required by the Apo- 
ſtle, is, only that we ſhould enlarge our 
Minds, and that what we thus practiſe in 


imitate in all our Actions and Proceedings 


whatſqeyer ; ſince our Saviour tells us, that 


every Man is our Neighbour, and ſince we 


are ſo ready in the Point of Civility, to yield 
to others in our own Houſes, where anly 


we have any Title to govern. 


Having thus ſhewn- you what | fort of 


Subjection it is which all Men owe one 


another, and in what Manner it ought to 
be paid, I ſhall now draw ſome Obſerra· 
tions from what hath been ſaid. | 
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The Duty f Mutual Subject ion. 


And Firſts A thorough: Prpches uf this 


Duty of ſubjecting ourſebyts to the Wants 


and Infirmities of each other, would utterly 
extinguiſh in us the Vice of Pride. For, if 
God has pleaſed to entruſt: me with a Ta- 
lent, not for my own Sake, but fbr the 
Service of others, and at the ſame time hath 
left me full of Wants and Neceſſities which 
others muſt ſupply; I can then have no 
Cauſe to ſet any extraordinary Value upon 
my ſelf, or to deſpiſe my Brother, becauſe 
he hath not the ſame Talents which were 
lent to me. His Being may probably be as 
uſeful to the Publick as mine, and there- 
fore, by the Rule of right Reaſon, I am in 
no ſort e to him. 


Secondly; 3 
hath been ſaid, - that no Man ought to look 
upon the Advantages of Liſe, ſuch as 
Riches, Honour, Power, and the like, as 
his Property, but meerly as a Truſt, which 


God hath depofited' witlr him, to be em- 


ployed for the Uſe of his Brethren 3 and 
God 


The Duty of Mutual Subjection. 


Truft, thooghithe Eads of Man wilt not, 


or rather indeed cannot; becauſe the Truſt 


was conſerred only by God, who has not 
left it too an Power on Earth to decide 


infallibly, whether a Man! makes a good 


Uſe of: his Talents or no, or to puniſh him 
where he fails. And therefore God ſeems 
to have mòre particularly taken this Matter 
into his own Hands, and will moſt certain- 
ly reward or punith us in-propartion to our 
good or ill Performance in it. Now, al- 
though the Advantages which one Man poſ- 
ſeſſeth more than another, may in ſome 
Senſe be called his Property with reſpect to 
other Men, yet with reſpect to God they 
are, as I ſaid, only a Truſt. Which will 
plainly appear from hence. If a Man does 
not-uſe thoſe Advantages to the Good of the 
Publick, or the Benefit of his Neighbour, it 
is certain he doth. not deſerve them, and 
conſequently that God never intended them 
for a Hleſſing to him; - and on the other 
Side, whoever does employ his Talents as 
he. ought, will find by his own Experience, 
chat 


God will certainly puniſh the Breach of that 
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The Duty of Mutual Subjection. 


that they were chiefly lent him for the Ser- 
vice of others: for to the Service of others 
he will l N them. 


9 


Thirdy ; 11 we 3 al be brought to. 


practiſe this Duty of ſubjecting ourſelves to 


each other, it would very much contribute 
to the general Happineſs of Mankind: For 
this would root out Envy and Malice from 
the Heart of Man; becauſe you cannot 
envy your Neighbour's Strength, if he makes 
uſe of it to defend your Life, or carry your 


Burden ; you cannot envy his Wiſdom, if 
he gives you good Counſel ; nor his Riches, 


if he ſupplies you in your Wants; nor bis 
Greatneſs, if he employs it to your Pro- 
tection. The Miſeries of Life are not pro- 


perly owing to the unequal Diſtribution of 
Things; but God Almighty, t the great King 


of Heaven, is treated like the Kings of the 
Earth, who although perhaps en well 
themſelves, have often m abominable 
Miniſters and Stewards, and thoſe generally 
the vileſt, to whom they entruſt the, moſt 
T alents. But here is the Difference, chat 

the 
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The Duty-of Mutual Subjection. 

the Princes of this World ſee by other Men's 
Eyes, but God ſees all Things; and there- 
fore whenever he permits his Bleſſings to 
be dealt among thoſe who are unworthy, 
we may certainly conclude, that he intends 
them as a Puniſhment to an evil World, as 
well as-to the Owners. It were well if 
thoſe would confider this, whoſe Riches 
ſerve them only as a Spur to Avarice, or as 
an Inſtrument to their Luſts ; whoſe Wiſ- 
dom is only of this World, to put falſe 
Colours upon Things, to call Good Evil, 
and Evil Good, againſt the Conviction of 
their -own Conſciences ; and laſtly, who 
employ their Power and Favour in Acts of 
Oppreſſion or Injuſtice, in miſrepreſenting 
Perſons and Things, or in countenancing the 
Wicked to the Ruin of the — F 222 


- Frirthh; The Practice of this Duty of 
being ſubject to one another, would make 
us reſt contented in the ſeveral Stations of 
Life wherein God hath thought fit to place 
us; becauſe it would in the beſt and eaſieſt 


manner bring us back as it were to that 


early 


v5 
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15 The Duty of Mutudl Subjeftion. 
early Stats of the Goſpel when Chriſtians 
n F 

Wants; if — found- the Wiſe 

ready to ĩnſtruct and direct them ; or if the 

2 might always ſind Protection from 

the Mighty ; they could none of them with 
the leaſt Pretence of Juſtice lament their 

A 4 
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From ell this bath been bithento Laid, it 
peer t great Abilities of any fart, 
when they are employed as God directs, do 
more painful Servants to their Neighbour, 
means to eonclude from -henee, that they 
are not really. Bleſſings, when they are in 
the Hands of Good Men. For firſt, what 
can be a greater Hotioue than to · be choſen 
one of the Stewards and Diſpenſers of God's 
Bounty to Mankind? What is there, that 
can give a generous Spirit more Pleaſure and 
Complacency of Mind, -than to conſider, 
that he is an Inſtrument of doing much 

| Good ? 
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Lives». The wickedeſt Man upon Earth 
takes a Pleaſure in doing; good to thoſe he 
loves; and therefore ſurely a good Chriſtian, 
who obeys our Saviour's Command of lov- 
ing all Men, cannot hut take Delight in 
doing good even tþ his Enemies. . God, 


who gives all things to all Men, can receive 


nothing from any; and thoſe among Men, 
who do the moſt Good and receive the 
feweſt Returns, do imaſt, reſemble their 


Bert it as a Saying of our Saviour; that 
it is more bleſſed tq give than 10 receive. 
By this Rule, hat muſt become of ' thoſe 


Things. which the World values as the 


greateſt; Bleflings, Riches, Power, and the 
like, when our AY arr r= Ri 
is to part with them? Therefore, although 
the Advantages which one Man hath over 
another, may be called Bleſſings, yet they 


are by no means ſo in the Senſe the World 
—— 22 


1 7+ 
. 1 
/& < 


Creator : For which reaſon Saint Paul de- 


* 


17 


7. tas 
1" 
x N ">, 


age TT - EE ——_— 


9 ky — * * — 7 * 

„ r it r . r | 

= SE \- 1 N 0 10 7 4 n © « * * * * i 1208 8 ” : «tx 3 2. bn 5h 

* | SY 1 \ 11 "IT 4; Ph - Ls way * „ Aw 14 \ 4 ä 
1 2 28 e rng * — ah 
* 31 ” * v7 4 | I K.“ A * * K = = * * A * d 
N .* o - 4 . = - 4 LAY ws © 
. . So As *. ha 


I of Nr &* 9 PSY \\ N . + IS l IT * * bo 
1 N © * , LEH 1 N 1 12 
* * « di ok oh © S 
1 w bu * 3 — a 4 kh. % x - 3 * 

| —_ | | . — 4 4 me. * 
* . l * 7 AE. © 


* = 
- — — — — —- 


— 
— 
—— — 4 


. 

12. X 
„ 
. * 


The Duty of Mutual Subjection. 
uſually underſtunds. Thus, for Example, 
great Riches are o Hleſſing in themſelves; 
becauſe? the poor n wich che common 
Neceſſaries of Life enjoys more Health, and 
has fewer Cares without them : How then 
do they become Bleflings ?- No otherwiſe, 
than by employing chem in feeding the 
Hungry, cloathing the Naked, rewarding 
worthy Men, and in ſhort,' doing Acts of 
Charity and Generoſity. Thus likewiſe, 
Power is no Blefling in itſelf,” beeauſe pri- 
vate Men bear leſs Envy,” and Trouble, and 
Anguiſh without it: But when it is em- 
ployed to protect the Innocent, to relieve 
the Opprefled, and to puniſh the Oppreſſor, 
then it becomes a great Bleſſing. * ſo 
laſtly even great Wiſdom is i in the | 
of Solomon not a Blefling in itſelf : for in 
much Wiſdem is much Sorrow ; and Men of 
common Underſtandings, if they ſerve God 
and mind their EI, nale fewer Mi 
takes in th&-Conduct r Life than thoſe 


who have better Heads And yet Wiſdom 
is a mighty Bleſſing when it is applied to 
good Purpoſes, to inſtruct the Ignorant, to 


be 


The Duty of Mutual Subjetion. 
be a faithful Coumſellor either in publik 

or private, to he Mrector to: Nhutb, and 
to many — — to men- 
tion. H Som 2yorne i io f 

Toon a — nd the World 
to obey his Commands, by doing as much 
Good as our Abilities will reach, and as 
little Evil as our-many Infirmities will per- 
mit. Some he hath only truſted with one 
Talent, ſome with five, and ſome with ten. 
No Man is without his Talent; and he that 
is faithful or negligent in a little, ſhall be 
rewarded or- puniſhed, as well as he that 
hath been ſo in a great deal. 


Confider what-hath'been faid, Ce. 
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ON THE 


2Cox. I. 12. Part of it. 


For our Rejoycing is this, the 
| Teſtimony of our Conſcience. 


HERE is no Word more 
1 frequently in the Mouths of 
Mien, than that of Conſcience, 
and the Meaning of it is in 
ſome meaſure generally un- 


derſtood : However, becauſe it is likewiſe a 
Word extreamly abuſed by many People, 
who apply other Meanings to it, which God 
Almighty never intended ; I ſhall explain it 
to you in the cleareſt manner I am able. 

3 The 


22 On theTeflimony of Conſcience: 
- The Word deer rere fignifies. that 

far of ee . 
And betauſte rs « Maw judgeth fairly of his | 
own Actions b comparing them with the 
Law of God his Mind will either approve 
or condemn' him actotding as he hath done 
Good or Evil; therefote this Knowledge or 
Conſcience may properly be called both an 
Accuſer and à Judge. So that whenever 

our Conſcience accuſeth us, ve are certain- 
ly guilty ; but we are not always innocent 
when it dotli not accuſe us: For very of- 
ten, through the Hardneſs of our Hearts, 
or the Fondneſß and Favour we bear to our 
ſelves, or through Ignorince, or Neglect, 
we do not fuffer our Conſcienee to take 
any Cogniſante of ſeveral-Sins e commit. 
There is *ahther Office likewi@ belonging 
to Conſcietice,” which is that of being gur 
Director and Guide 2 ad the wrong Uſe of 
ſchis bath bben the Occaſion: of more Exils 
| under che Sun, than almoſt all other Cauſes 
N put together. For, as Conſcience is nothing 
3 but the Knowledge we have of what 


We 


On the. Teflimony of. Conſcience. 
we are chinking and: ding: ſo it can guide 
us no further than that Knowledge reacheth. 
And-therefore Ged hath placed Conſcience 
in us to be! out; DixeQor only in thoſe 
Actions which: Scripture and Reaſon plainly 
tell us to be good or evil. But in Caſes too 
diffieult or doubtful ſor us to comprehend 
ot determine, there Conſcience is; not con- 
derned; becauſe it cannot adviſe in what it 
doth not underſtand, nor decide where it is 
itſelf in doubt: But by God's great Mercy, 
thoſe difficult Paints are never of abſolute 
Neceflity to our Salvation. There is like» 
wiſe another Evil, that Men often ſay, a 
Thing is againſt their Conſcience, when 
really it is not- For Inſtance 1 Aſk any of 
thoſe who differ from the Worſhip: eſta- 

bBHKed/ why they do not come to Church, 
they will ſay; they diſlike the Cecemonies, 
the Prayers the Habits, and the like, and 
therefare-it goes againſt their Conſcience : 
But they ate miſtaken, their Teacher hath 
put thoſe Words into their Moutk; for a 
Man's Conſcience can go no higher than his 
Knowledge; and therefore till be has tho- 
* roughly 


23 


24 On the Teftimony of Gonſtience. 


roughly examined by Scripture, and the 
Practice of che ancient Church, whether 
thoſe Points are blameable or no, his Con- 
ſciehce; cannot poſſibly direct him to con- 
demn them. Hence have likewiſe ariſen 
thoſe Miſtakes about what i is uſually called 
Liberty of Conſcience; which, properly 
ſpeaking, is no more than a a Liberty of 
knowing our on Thoughts; which Li- 
berty no one can take from us. But 
thoſe Words have obtained quite different 
Meanings: Liberty of Conſcience is now- 
a· days not only underſtood to be the Li- 
berty of believing what Men pleaſe, but alſo 
of endeavouting to propagate that Bclief as 
much as they can, and to overthrow the 
Faith which, the Laws have already eſta, 
bliſhed, .to_be-rewarded by the Publick for 
thoſe wicked Endeavours : | And this is the 
Liberty of Conſcience which the Fanaticks 
are no cpenly in. Ihe Face of .the World 
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endeavouring at with their utmoſt Applica- 
tion. At the ſame time it cannot but be 
obſerved, that thoſe very Perſons, - who 
under Pretence of a publick Spirit and Ten- 
aun derneſs 


On the Teftimony of Conſcience. 


derneſs towards their Chriſtian Brethren, 
are ſo jealous for ſuch a Liberty of Conſci- 
ence as this, ate. of all öthers the leaſt 
tender ta thoſe who differ from "them in 
the ſmalleſt Point relating to Government; ; 
and I wich I could not fay, that the Ma- 
jeſty of the living God may be offended 
with more Security than the Memory of 
a dead Prince. But the Wiſdom of the 
World at preſent ſeems t. to agree with that 
of che Heathen, E or, Who ſaid, If the 
Gods „ were offend it Was Wan Con- 


= 


cern ; 22d ey were able to 8 them- 
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both for their preſent Walkie and future 
Happineſs. . * 

Therefore my Diſoarlss at thist time. - halt 
be directed to prove to you, that there is 
no ſolid, firm Foundation for Virtue, but 
D on 
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| a truſt another, with the Defence 


On cle Teſtimony. of Ciſcience. 
om Conſcience Which is guided by Re- 


ligion. 2 HSH 's dat dai nao 1: 
In onder 10 this, 1 ſhall fil the, you 
the Weakneſs and Uncertainty, of two. falſe 
Principles wbich many People {et up in the 
Place of ce gas N n 
Actions. | 
The firſt of thele Fae Pringiples 3 17 * 
che World uſually calls Morel. 
There are ſome People,, who appear. — 
nne and yet have the 
Repute of being juſt and fair in their Deal- 
ings ;, and theſe are generally known by the 
Character of good Moral Men, But now: 
if you look. int the Motives of 
ſuch a Man's Actions, yon ſhall fd them 
to be no other than his own; Eaſe and In- 
tereſt... For Example: You truſt a moral 
Man, with hour Money: in the Way of 


e! Cauſe at * Law, and perhaps 

bot deal juſtly with you. Why) Noe 4 
from any Regard they have for Juſtice, but 
becauſe their Fortune depends. upon their 
Credit, and a Stain of open publick Diſ- 
honeſty 


On the Teſtimony of Oonſtivnce. 
honeſty rift'be to their Difadwüntige. Bur 
let it conſiſt with N a *. — 2 
Safety to wrong you, and thien be 
impoſſible you cin have ahy Hold Upon 
him; becauſe there ig nothing ett to vive 
him a Check, or to put in the Baliincea- 
gainſt his Profit. For if he hath fibthing 
to govern himſelf by but the Opinion f the 


World, as jong as he Gn cbnckaf His ft. 


juſtice” from the" Wöfld. he thinks he & 
fafe. „ Dat AION 03 es IGIISE! 54: 
Besdes ir is found by Experierice, „ that 
thoſe Men who ſet up for Morality with- 
out regard to Religion, are generally but 
virtuous in part; they will be juſt in theit 
Dealings between Man and Man; but if 


Internperance, dr Avurice, they do not 
think. their Morality" Wncttnbd te check 
them in any of theſe Vices, beckuſe it is 
the great Rule of ſuck Nen, thit they may 

lawfully follow the Dictates of Nats 

wherever tlieir Safety, Health, and Fortune 
are not injured. So that upon the whole, 
there is hardly one Vice which a meer moral 


D 2 Man 


they find themſelves diſpoſed to Pride, Luſt, 
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On the Tyfrimanyraf Obnſvients. 
Man may not upon ſome Occaſions allow 
himſelf to: practiſe. bio zi gn bs 
The other + falſe, Principle, which fone 
Men ſet up in dhe place of, Conſeience o 
be their Director in Life „is hat thoſe who 
pretend to it, call Honour. .22q93 
This Word is often made the Sanction of 
an Oath; it is reckoned a great Commen- 
dation to be a Man of ſtrict Honout; and 
it is commonly underſtood, that a Man of 
Honour can never be guilty of a baſe Hc- 
tion. This is uſually, the Stile of Military 
Men, of Perſons with Titles, and of others 
who. pretend to Birth and Quality. Tis 
true. indeed, that in ancient Times it was 
univerſally undetſtood, that Honour was tlie 
Reward of Virtue; but if ſuch -Honoar- as 
is nowra- days going will not permit a Man 
. do a baſe Action, it muſt be allowed, 
there are very fewy ſuch Things as baſe 
Actions in Nature, No Man of Honour, 
as that Word is uſually underſtood, did ever 
pretend that big Honour obliged him to be 
chaſte or temperate, to pay his Creditors, 


to be uſeful to his Country, to do good to 


Mankind, 


On-rbe Teſtimony of Conſeirnte. 
Mankind, to &rideavour to be wWiſe or leur - 
ed, to regard his Word, his Protniſe, of his 
Oath 3 or if he hath any ef theſe Vittues, 
they were never learned in ''the' Catechiſm 
of Hanour; which contains but two Pre- 
cepts, the punctual Payment of Debts con 
tracted at Play, and the right underſtand- 
ing the ſeveral Degrees of an Affrörit, in 
order to "revenge" it by the Death of an 
Adverſarxx. frobau vlaomimod 11 
But ſuppoſe his Principle of > Honour, 
wide Tome ies 1d muctr boaſt of, did 
really produce? mote Virtues than it e 
pretended to; yet fince the very Being of 
that Honour dependeth upon the Breath! 
the Opinion, or the Fancy of the People, 
the Virtus derived from it could be of n 
long or certain Duration! Fer Example: 
Suppoſe a Man from a Principle f — 
ſhould reſolve to be juſt, or chaſte; or 
perate, and yet the cenſuring World Kivala 
take a Humour of reſuſing him thoſe Cha- 
racters he would then think the Obligation 


at an End. Or on the other Side, if he 


thought he could gain Honour by the falſeſt 


and 
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Oa ela Tirimony of \Con/cience. 
and vileſt Action (which: is a Caſe that dery 
oſten happens, he would then make no 
Scruple to per ſortu ĩt. And Gad koows/(it 
would be an unhappy State, to have the 
Religion, the Liberty, or the Property of a 
People lodged in ſuch Hands, which how- 
ever hath. been too often the Caſe. 
What I have ſaid upon this Principle of 
Honour may perhaps be thought of fmall 
Concernment to moſt of you who are my 
Hearers: Howeyer, a Cnntion was not al- 


together unneceſſary; ſince there is nothing 


hy Which not only the Vulgar, but the 
honeſt. Tradeſman hath been ſo much de- 
ceived, as this infamous Pretente to Honour 
in too eee OHB 
3140 lib d 01 2 8164 7131 ©, 

Having thus aun! you eee and 
Uncertainty. af thoſe Principles vrhich fome 
Men ſat up in the Place af Conſcience! to 
endea your to prove to you that there is no 
ſolid, firm Foundation of Virtue, but in a 
Coaſcience | directed. by the Ferie of 
Religion. 


There 


On the\To)r imony of \Conſtiente. 

There is no way of judging Bow far we 
cay>deyend: upon the Actions ef Men, 
otherwiſe than by knowing the Motives, 
and Orounds, and Cauſes of wem; und 
if the Motives of our Actions be not re- 
ſolved and 'determin'd into the Law of God, 
they will be precatlous and uncertain; and 
hable-to- perpetuab Changes. I will ſhew 
you what I mean, by un Example: Su- 
froſe a Man thinks it his Puty to obey his 
Parents, becauſe Reaſon ta Bim fo; be- 
cauſe he is obliged by Gratitude, and be- 
caoſe the Laws of his Country command 
him to do ſo: But if he ſteps here, His 
Perents ean have no laſting Security ; fot 
an Occaſion may happen, herein it may 
de extremely his Intereſt to be diſobedient, 
and where the Laws of the Land can hy 
no Hold upon Him : Therefore before fuel 
ceed farther, and conſider, that His Rea- 
manded him to be obedient to the Laws, 
and did morkover in 4 particular manner 
enioin him to be dutiful to his Parents; 
after 


31 


On the Teſtimony of Gonfcience. 
tinue in his Duty to the End of his Life : 
in Competition to balance the Danger of 
offending his Creator, or the Happineſs of 
pleafing him. And of all chis his Conſci- 
—— if 2 
any Regard to Religion 
Secondly”; Fear and Hope — two 
greateſt natural Motives of all Men's Ac- 
ever put us in the Way of Virtue; unleſs 
they be directed by Conſcience. For alcho 
virtuous Men do ſometimes accidentally 
make their way to Preferment,- yet the 
World is ſo corrupted, that na Man can 
reaſonably hope to be rewarded-in it, meer- 
ly upon account of his Virtue. And conſe- 
quently the Fear of Puniſi ment ing 
——— 8 Nias, 
often — and — — lack 
as Ingratitude, Hypocriſy, Treachery, Ma- 


| lice, Subordination, Atheiſm, and many more 


which 


On the Teſtimony of Conſcience. 
which human Laws do little concern them- 
ſelyes about. But when Conſcience placeth 
before us the Hopes of everlaſting Happi- 
neſs, and the Fears of everlaſting Miſery, 
as the Reward and Puniſhment of our good 
or evil Actions, our Reaſon can find no way 
to avoid the Force of ſuch an Argument, 
otherwiſe than by running into Infidelity. 

Lefily ; Conſcience will direct us to love 
God, and to put our whole Truſt and Con- 
fidence- in Him. Our Love of God will 
inſpire us with a Deteſtation for Sin, as 
what is of all Things maſt contrary to his 
Divine Nature; and if we have an entire 
Confidence in him, bat will enable us to 
ſubdue and * all the Allurements of 

12 may * be objected, If — 
be ſo ſure a Director to us Chriſtians in the 
Conduct of our Lives, how comes it to paſs 
that the ancient Heathens, who had no 
other Lights but thoſe of Nature and Rea- 
ſon, ſhould ſo far exceed us in all manner 
of Virtue, as plainly appears by many Ex- 
armples they have left on record? 

2716 E To 
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On the Teftimony of Cbnſeience. 
To bich it may be anſwered; Firſt, 
thoſe: Heathens were extremely ſtrict afid 
exact in the Eduratiom of their CMHldren; 
whereas among ut this Care is ſo much Hid 
aſide, that the more God has bleſſed any 
Man with Eſtate or Quality, juſt ſo much 
leſs in Proportion is the Care he takes in 
the Education of his Children, and particu- 
larly. of that Child which is to inherit his 
Fortune; of which the Effects are vifible 
mannet inſtill the Principle into their Chil- 
dren of loving their Country, which is 0 
far otherwiſe no · a- days, that, of the ſcve- 
ral Parties among us there ĩs none of them 
that ſeem to hate ſo much as heard whe 
ther there be ſuch a Virtue in the World, 
eſpecially. when they are placed im choſe 
Stations: here thay ean only have Oppor- 
tunity of ſhewing it. Laſtly; The moſt 
conſiderable among the Heathens did gene- 
rally believe -Rewards and Puniſhments in a 
Life to come; which is the great Princi 


for 


On the TeſtimonyofiGanſeience, 


nſcience to work upon Mhereas too 
3 berthobphr the 
| moſt, confiderable. among tus, do, both by 
cheit Practices and their Diſcourſes, -plainly 
affirm, that they fo ri hi all of 
eee 7 8 '0 91g} * 


wire Grit bat ea ap- 
— Religious Conſcience is the 
only true. ſolid Foundation upon which Vir- 
„ee n be built) give) me leave before 1 
eqaclude, to let you fee ho noceſſiry fuch 
„er Sta- 
tion and Condition of our Lives. * 
That a Religious Conſcienec * , e. 
in any Station, is confeſſed even dy 0 
who tell us that alt Religion was'inverited 
by-eauming Men in order to keep the World 
in Awe. Fer if Religion,-by-yhe —— 
of us Adverſarics, be neceſſary towards t 
well- governing of Mankind y tien every 
Wit Man in Power wilt: be” ſure not only 
ta chuſe out for every dmtiun under him 
ſuch Perſons as are: molt” likely — be = 
in | eligion, but likewiſe to car 
in Awe by R * F 2 
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fear” God, Men of Truth," 


On wy Te ana of Conſcience. 
of {im or elſe he 


rent er dengen wal c. 
tels will'be found at laſt to be fully us de- 
ſttuctive to the State as the Church. 

It was the Advice of 'Ferbro to his Son- 
in⸗ Law Whjes,"to? provite able Men, uch as 
, hating Covetouſ- 
be, in to place ſuch over the People; 
and Moſes, ws dis 4 Stateſman at 
leaft as amy in this' Age, thi6tght fit to fol- 
low that Advice. Git Abilities:-without 
the Fear of God ate moſt neren Inſtru- 


The Laws of Man have 'thought Fit; chat 
chote who ate öilled to ny" Oe ef Traſk 


Mocha be bound by an Outh to the @ithful 
Di 


of it: But an Outh lis an Appeal 
to God, and therefore car Have hi Lniflu- 
ende Erbeßr bd Hödl wBV Gele chat he 
is, that he id 4 Rewürtler Uf tlibſe that 
ſeck im, and a Puniſhet of thoſe who 
diſobey him: And cherefbrt, we hg" the 
Laws theniſelyes are forced to have recourſe 

to 


. 
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On the Teſtimony of. Conſcience. 37 
to Conſcience in theſe Caſcs,, ” 
Penalties cannot reach. the Ats. 
Men, 3who can find Ways th bs. gui 
thouſand Injuſtices without 8 bring fliſcorer- 
edu or at leaſt. without being puniſhed. 
And the, Reason why we find ſo many 
Frauds, Abuſes, and Corrpptions, where any 
Truſt is conferted, can be no other, than 
chat there is ſo, little. Conſcience and Reli- 
gion left in the World. or at leaſt that Men 
in their; Choice of Inſtruments; have private 
Ends in view; which are very different from 
che ger vicg of the Eubück, Bolides,, it is 
certain; that, Men who profeky to have no 
Religion, are full as zealous to bring over 
Praſclytes as any Papiſt or Fanatick can be. 
Aud chereforc if thoſe who, are in Station 
high epugh. to be of Influence or Example 
to others; if thaſe (1 Gy) openly profeſs a 
Contempt or Nilbelief of Religion, they, will 
be ſute to make all their Dependents of 
their own Principles ; and what, Security 
can the Publick expect from ſuch Perſons, 
whenever their Intereſts or their Luſts come 
intq Competition with their. Duty? It is 

| very 
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On the  Tefimony of Conſcience. 


very po FY 2 Man who hath the Ap- 
e Rengion, And 4 great Pretender 

to Conſcience, wo 4 and an Hy 
cls ur it . "imp6ffible' for 4 Ma 


5 
an who 
oily Belge din RES 0 to give any 
reafonable Security that he will not be falſe 
and cruel, and corrupt, whenever” a Temp- 
tation offers, which he values there thin he 
does the Power Wherewith' he was truſted, 
And if ſuch a Man doth not betray his Cauſe 
and his Maſter, it was only becauſe theTemp- 
tation was not properly offered, or the Profit 
was too ſmall, or the Danger too great. And 


hence it is that we find & little Truth or 


Juſtice among us, becauſe there are ſo very 
few who either in the Service FS Pub- 


lick, or in <1 | each 
other, do ever looſe Then —. own 
Advantage, and howtg e themſelves 
againſt the Laws of die Eotry ; which a 
Man may do by Favour, by Secreſy, or by 
Cunning, though he breaks almoſt every 

Law of God. 
Therefore to conclude : It plainly appears, 
that unleſs Men are guided by the Advice 
. and 
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1 ts 
and Judgment. of a Conſcience; founded on 
Religiqn, . they cn iw Bo Security, wa 
they will, be either gc e fu 
Seryants of "the Publick, or honeſt in their 
mutual Dealings; ſince there is no other 


Tie thro! which the Pride, or Luft, or Ava- 


nd 


Confider what has been faid, Ge. 
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1 Epiſt. Gen. of St. JohN V. 7. 


For there are Three that bear Record 
in Heaven, the Father, the Word, 
and the Holy Ghoſt; and theſe 


Three are One. 


HIS Day being ſet apart to 
N acknowledge our Belief in 
7 "the Eternal TRIN ITV, I 
wought it might be proper 
to employ my preſent Diſ- 
courſe entirely upon that Subject; and I 
hope to handle it in ſuch a Manner, that 
the moſt Ignorant among you may return 
Mm home 
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479: 


home better informed of your Duty in this 
EPS Fai: than, probably, you, are gt pre- 


ſent, it 3 yr VF) Mi . Tl yr 74 Wh 


It muſt be confeſſed, that by. the Weak- 
neſs and Indiſcretion of buſy, (or at beſt, of 
well-meaning) People, as, well as by the 


Malice of thoſe who are Enemies to all 


Revealed Religion, and are not content ta 
poſſeſs their own Infidelity 1 in Silence, with- 
out communicating it to the Diſturbance of 
Mankind ; I fay, by theſe Means, it muſt 
be confeſſed, that the Doctrine of the Tri- 
nity, hath ſuffered very much, and made 


Chriſtianity ſyffer along 110 57 For Ling 
two Thing maſt be gran 15 , 
Bla 


Men "of nickel Lives 17 7 
there were no T 1 in ee at al, 


ſeducing others, „ Conclude that 
the Truth of the whole Goſpel mult fink 
along with that one Article ; which is juſt 

as 


On the Trinity. 
as wiſe, as if a. Man ſhonld fay, becauſe he 
diſlikes one_Law of his Country, he will 
therefore obſerve no Law at all; and yet, 
that one Law may be vety teaſbtable in 
25 altho he does not allow it, of does 
know the Reafor of the Lawgivers. 

"ai it hath' happened with the great 
Doctrine of the Trinity ; ' which Word is in- 
deed not in Scripture, but was a Term of 
Art invented in the earlier Times to expreſs 
the Doctrine by a fingle Word, for the ſake 
of Fin Ar: 12 5 e The Doctrine 
1 Pchpapl, tho 
not 2 n . 10 8, is very | hort, 
and 3 nan only to 85 a the Father, 
the. gon, and the Holy Ghoſt, are each of 


them n m God, that there is but Ohe 
God. For, e Fiche when 
we 67 0 ſons 3 anc as to 
thoſe other Kea e in "the Abaugſtan 
Creed this Day read to you (whether com- 
piled by Athanaſius of no) they were taken 
up three lundred Years after Chil \ fo ex- 
pound this Doctrine; and T will tell you 
wag what Occaſion. About that time there 

Bs as ſprang 
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On the Trinity. 
ſprang up a Hereſy of a People called 
Arrians, from one Arrius the Leader of 
them. "Theſe denied our Saviour to be God, 
although they allowed all the reſt of the 
Golpel ( whereih they \ w ere more lincere 
than their Followers : among u us 18 Thus the 
Chriſtian World was divided into two Parts, 
till at length, by the Zeal and Courage. of 
Saint Athanaſius, the Arri ans were con- 
demned in a General Council, and a Creed 
formed upon the true Faith, as Saint Atba- 
naſius hath ſettled it. This Creed, is now 
read at cettain times in our Churches „Which 
although it 15 uſcful for Edification to thoſe 
who underſtand it, yet fince it contains 
ſome nice and philoſophical Points which 
few People can ' comprehend, the Bulk of 
Mankind is s obliged to believe 10 mare f than 
W ah ut with as I have deliver 'd 
Becauſe that Creed was Intended only 
as an Anfwer | to the 4rrians in their own 
Way, who wefe very ſubtle Diſputers. 1 
But this Hereſy having revived in the 
World about an hundred Years ago, and 
continued ever ſince; 'S not out of a Zeal to 
Truth, 


On he Trinity, | 


Truth, but to give a Looſe to Wickedneſs, 
by throwing oft all Religion; ſeveral Di- 
vines, in order to anſwer the Cavils of thoſe 
Adverſaries to Truth and Morality, began 
to find out farther Explanations of this 
Doctrine of the Trinity, by Rules of Philo- 
ſophy; which have muluplied Controverſies 
to ſuch a Degree, as to beget Scruples that 
have perplexed the Minds of many ſober” 
Chriſtians, who otherwiſe could never have 
entertained them. : : 

I muſt therefore be ſo bold to affirm, that 
the Method taken by many. of thoſe learned 
Men to defend the Doctrine of the Trinity, 
| hath been founded upon a Miſtake. 

It muſt be allowed, chat every Mas is 
bound to follow the Rules and Directions of 


CYLY 


that "Mealure of, 'Reafon, which. God hath- 
given him; and indeed he, cannot do other 
wiſe if he will be ſincere, or act like a 
Man. For Inſtance: IfI ſhould be com- 
manded. by + an Angel from Heaven to be- 
liebe it is Midnight at Noon-day z yet I 
could not believe him. So if I were directly 
told in Scripture, that Three are One, and 


One 


On the Trinity. 
One is Three, I eoul not\conceive or be- 
lieve,it in the natural common. Senſe of that 
Expreſſion, but muſt ſuppoſe that. ſome- 
ching dark or anyſtical was meant, which 
it pleaſed God to conceal from me and from 
all the World. Thus in the Text, There 
are Three. that bear Record, Kc. Am I 
capable of knowing. and defining what 
Union and what. Niſtinction there may be 
in the Divine. Nature? which poſſibly may 
be. hid. from the Angels themſelves. Again, 
Ice it plainly declared in Scripture that there 
is but one God; and yet L find our Saviour 
chiming the Prerogative of God in know- 
ing Men's Thoughts ; in ſaying He and his 
1 are ane and, befare Abrabam uus. 
Zam. Lread, that the Diſciples. worſhip- 
ped him: That Thomas ſaid to him, My 
Bord and my God. And Sairt Fobn, Chap. 
18, In; the Beginning was the Nord, and 
the] Word) Was with. God, and the Mord was 
Gad. I read Uke wiſe chat the Holy Gboſt 
beſtowed the Gift of Tongues, and the 
Power of working Miracles, which, if right- 
5 confidered, is as great a Miracle as any, 
that 
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chat a Number of  ilfiterate Men ſhould of 
a ſudden be quai to Peak an 'the Lan. 
quaſh then known in the World, fuck as 
could be done by the Thſpir: en of Gol 
alone. From theſe ſeveral Texts it is plain 
that God commands us to believe there is 
an Union arid” there is a Diſtinction; but 
what that Union, or what that Diſtinction 
is, all Mankind are equally ignorant, and 
muſt? vontinue ſo, at leuſt till the Day & 
Judgment, without ſome new Revelation. 
But becauſe I canhbt conceiye the _—_— 
of this Union and Diſtinction in the Divine 
Nature, am 1 therefore to reject them 48 
abſurd and impöffible, as I would 'if any 
one told me that three Men ate one, und 
one Man is three? We are tod, that a 
Man and his Wife are one Fleſh ; this 1 
can comprehend the Meaping of; yet, lite- 
rally taken, it is a thing impoſſible.” But 
the Apoſtte tells us, We fee but in part, and 
we know but in part; and yet we would 
comprehend all the ſecret Ways ud Wark 
ings of God: N 


< There» 


A 


On the Trinity. 

Therefore 1 ſhall again repeat the Doc- 
firmed in Scripture ; That God is there ex- 
preſſed in three different Names, as Father, 
as Son, and as Holy Ghoſt; that each of 
theſe is God, and that there is but one God. 
But this Union and Diſtinction are a My- 
ſtery utterly unknown to Mankind. 

This is enough for any. good Chriſtian to 
believe on this great Article, without ever 
inquiring , any farther, .. And this can be 
contrary to no Man's Reaſon, although. the 
Knowledge of it is hid from him. 

But there is another Difficulty of great 
Importance among thoſe who qu arrel with 
the Doctrine of the Trinity, as Feel as with 
ſereral other Articles of Chriſtianity ; ; which 
is, that our Religion abounds in Myſteries, 
and theſe they are ſo bold to revile as Cant, 
Impoſtuce, and Prieſt· cmft. It is impoſſi- 

ble for us to determine for what Reaſons 
God thought | fit to communicate ſome 
Things to us in part, and leave ſome part a 
Myſtery. But ſo it is in Fact, and fo the 
Holy Scriptures tell us in ſeveral Places. 

I For 
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For Inſtance: The Reſurrection and Changs 
of our Bodies are called Myſteries by Saint 
Paul; our Saviour's Incarnation is another: 
The Kingdom of God is called a Myſtery 
by our Saviour, to be only known to his 
Diſciples; ſo is Faith and the Word of 
God by Saint Paul: I omit many others. 
So that to declare againſt all Myſteries with- 
out Diſtinction or Exception, is to declare 
againſt the whole Tenor of the New Teſ- 
tament, | 

There are two Conditions that may bring 
a Myftery under Suſpicion. Firſt, When it 
is not taught and commanded in Holy 
Writ; or, ſecondly, When the Myſtery 
turns to the Advantage of thoſe who preach 
it to others. Now, as to the firſt, it can 
never be faid, that we preach Myſteries 
without Warrant from Holy Scripture, al- 
though I confeſs this of the Trinity may 
Invention, which might perhaps better have 
been ſpared. As to the ſecond ; it will not 
be poſſible to charge the Proteſtant Prieſt- 
hood with propoſing any temporal Advan- 
| G tage 
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tage to themſelves by broaching or multi- 


plying or preaching of Myſteries. Does 
this Myſtery of the Trinity, for Inſtance, 
and the Deſcent of the Holy Ghoſt, bring 
the leaſt Profit ot Power to the Preachers? 
No; it is as great a Myſtery to themſelves 


as it is to the meaneſt of theit Hearees ; 


and may be rather a Cauſe of Humiliation, 
by putting their Underſtanding in that Point 
vpon à Level with the moſt ignorant of 
their Flock. It is true indeed, the Roman 
Chufch hath very much enriched herſelf by 
trading in Myſteries, for which they have 
not the leaſt Authority from Scripture, and 
were fitted only to advance their oon tem- 
porab Weald and Grandeur ; ſuch as Tran- 


fahſtonriution, 'Wor ſhipping uf Images, In- 


dulgentes for Sins, Purgatory, and Maſſes 
for the Dead ; vvith many more ;, But it is 
the perpetual Talent of thoſe who; have Ill- 
Wil to our Church, r 4 Contempt for all 
Religion, taken up by the Wickedneſs of 
their Lives, to charge us with the Errors 
and Corruptions of Popery, which all Pro- 


teſtants have thrown off near two hundred 


Years 2 


On the Trinity. 
Years: Whereas thoſe; Myſteries held by us 
have no Proſpect of Power, Pomp, or 
Wealth; but have: been ever maintained 
by the univerſal Body of true Believers 
from the Days of the Apoſtles, and will be 
ſo to the Reſurtection; neither wil the 
Gates of Hell prevait againſt them. 
It may be thought: perhaps a ſtrange 
thing, that God ſhould require us to believe 
Myſteries, while the Reaſon or Manner of 
vrhat we ate to beliete is above our Com- 
neither doth it! apptar at firſt ſight, that 
the believing: or not believing them doth 
concern either the Glory of God, or con- 
tribute to the Goodneſs or Wickedneſs of 
our Lives But chis is a great and dangerous 
Miſtake. We ſee what a mighty Weight 
1s laid upon Faith, both in the Old and 
New Teſtament, © In the former we read 
how the Faith of  Abrabam:is) praiſed, who 
him a great Nation, at the very ſame time 
that he was commanded to facrifice his only 
Son, and defpaired of any other Ine. And 
G 2 this 


On the Trinity. 

this was to him a great Myſtery. Our 
Saviour is perpetually preaching Faith to his 
Diſciples, or reptoaching them with the 
Want of it; and Saint Paul produceth nu- 
merous Examples of the Wonders done by 
Faith. And all this is highly reaſonable; 
for, Faith is an entire Dependence upon 
the Truth, the Power, the Juſtice; and the 
Mercy of God; which Dependence will 
certainly incline us to obey him in all things. 
So that the great Excelleticy of Faith con- 
ſiſts in the Conſequenee it hath upon our 
Actions: As, if we depend upon the Truth 
and Wiſdom of a' Man, we ſhall certainly 
be more diſpoſed to follow his Advice. 
Therefore, let ho Man think that he can 
lead as good a moral Life without Faith, as 
with it; for this Reaſon, Becauſe he who 
has no Faith, cannot, by the Strength of his 
own Reaſon or ode würt ſo eaſily reſiſt 
Temptations, u abs ether ho depends 
upon God's Aſſiſtance in the overcoming 
his Frailties, and is ſure to be rewarded for 
ever in Heaven for his Vidory over them. 
Faith, ſays the Apoſtle, is the Evidence of 
Things 


On the Trinity. 


Things not fern e He means, that Faith is a 
Virtue by which any thing commanded, us 
by God to believe, appears evident and cer- 
tain to us, although we do not ſee, nor 
can conceive it; becauſe, by Faith we en- 
tirely depend . Truth and Neuß of 
God. JIN ADA 
It Figs" une DiſtinRion, "that 
Things may be above our Reaſon without 
being contrary to it. Of this Kind are th 8 
Power, the Nature, and the univerſal Pre- 
ſence. of God, with ingumerable other Points. 
How: little do thoſe who, quarrel with, My- 
ſteries, know of the commaneſt Actions of 
Nature? The Groth of an Animal, of a 
Plant, ortof the ſmalleſt Seed, is a Myſtery 
to the wiſeſt among Men. If an ignorant 
Perſon were told that a Load - ſtone , would 
draw Iron at a Diſtance, he might ſay it 
was a Thing contrary to his Reaſon, and 
could not believe before; he, ſaw. it, with. hi 
Eyes. 19Y0 20) ni g2nshihA bod nod 
The Manner whereby the Soul and Body 
are united, and how they are diſtinguiſhed, 
is wholly unaccountable to us. We ſee 
but 
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but one Part, and yet we know we conſiſt 
of two; and this is a Myſtery we cannot 
comprehend, any more than that of the 
Trinity. 8 

From what hath been faid, it is mani- 
feſt, that God did never command us to 
believe, nor his Miniſters to preach, any 
Doctrine which is contrary to, the Reaſon 
he hath pleaſed to endow us with ; but 
for his own wiſe Ends has thought fit to 
conceal from us the Nature of the Thing 
he commands; ; thereby to try our Faith and 
Obedience, and encreaſe our Dependence 
upon him. 1 | 

It is highly probable, that if God ſhould 
pleaſe to reveal unto us this great Myſtery of 
the Trinity, of or - ſome other Myſteries in our 
Holy Religion, we ſhould not be able to un- 
derſtand them, unleſs he would at the fame 
time think fit to beſtow on us ſome new 
Powers or Faculties of the Mind, vehich we 
want at preſent, and are reſerved. till the 
Day of Reſurrection to Life eternal; For 


now, as the Apoſtle ſays, we ſee through a 
Glaſs darkly, but then Face to Face. | 


Thus, 


On the Trinity, 

Thus, we ſee, the Matter is brought to 
this Iſſue; we muſt either believe what 
God directiy commands us in Holy Scrip- 
ture, or we muſt wholly reject the Scripture, 
and che Chriſtian Religion which we wer 
tend to profeſs ; But this, I hope, is toc 
deſperate a Step for any of us to make. 

I have already obſerved, that thoſe who 
preach up the Belief of the Trinity, or of any 
other Myſtery, cannot propoſe any Tempo- 
ral Advantage to themſelves by fo doing, 
But this is not the Caſe of thoſe who oppoſe 
theſe Doctrines. Do they lead better moral 
Lives than a good Chriſtian ? Are they more 
juſt in their Dealings? more chaſte, or 
temperate, or chatitable ? Nothing at all 
of this; but on the contrary, their Intent 
is to overthrow all Religion, that they may 

gratify their Vices without any Reproach 
from the World, or their own Conſcience ; 


and are zealous to bring over as many others - 


as 25 can to their dene becauſe 
is ſome kind of imaginary Comfort to 
hang a Multitude on their Side. 
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There is no Miracle mention'd in Holy 
Writ, which, if it were ſtrictly examined, 
is not as much contrary to common Reaſon, 
and as much a Myſtery as this Doctrine of 
the Trinity; and therefore we may with 
equal Juſtice deny the Truth of them all. 
For Inſtance: It is againſt the Laws of 
Nature, that a Human Bedy ſhould be able 


to walk upon the Water, as Saint Peter is 


recorded to have done ; or that a dead Car- 
caſe ſhould be raiſed from the Grave after 
three Days, when it began to corrupt ; 
which thoſe who underſtand Anatomy will 
pronounce to be impoſſible by the common 
Rules of Nature and Reaſon, Yet theſe 
Miracles, and many others, are poſitively 
affirmed in the Goſpel ; and theſe we muſt 
believe, or give up our Holy Religion to 
Atheiſts and n. a 


I ſhall —_ 
Obſervations from what bath been ſaid. 


Firſt, It would bs * if 3 would 
not lay ſo much Weight on their own Rea- 
ſon 


On the Trinity. 
fon in Matters of Religion, as to think every 
thing impoſſible and abſurd which they 
cannot conceive, How often do we con- 
tradict the right Rules of Reaſon in the 
whole Courſe of our Lives? Reaſon itſelf is 
true and juſt, but the Reaſon of every par- 
ticular Man is weak and wavering, perpe- 
tually ſway'd and-turn'd by his Intereſts; his 
Paſſions, and his Vices. Let any Man but 
conſider, when he hath a Controverſy with 
another, though his Cauſe be evet ſo unjuſt, 
though the whole World be againſt him, 
how blinded he is by the Love of himſelf, 
to believe that Right is Wrong, and Wrong 
is Right, when it makes for his on Ad- 
vantage. Where is then the right Uſe of 
his Reaſon which he ſo much boaſts of, and 
which he would blaſphemouſly ſet up to 
controul the Commands of the Almighty?” 


Secondly. When Men are tempted to de- 
ny the Myſteries of Religion, let them ex- 
amine and ſearch into their own Hearts, 
whether they have not ſome favourite Sin 
which is of their Party in this Diſpute, and 

| H which 


* 
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* which is equally contrary to other Com- 
mands of God in the Goſpel. For, why 
do Men love Darkneſs rather than Light? 
The Scripture tells us, Becauſe their Deeds 

- | are evil; and there can be no other Reaſon 
aſſigned. Therefore when Men are curious 
and inquiſitive to diſcover ſome weak Sides 
in Chriſtianity, and inclined to favour every 
thing that is offered to its Diſadvantage, it 
is plain they wiſh it were not true, and 

' thoſe Wiſhes can proceed from nothing but 
an evil Conſcience ; becauſe, if there be 
Truth in our Religion, their Condition muſt 
be miſerable, 
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And therefore, Thirdly, Men ſhould con- 
ſider, that raiſing Difficulties concerning the 
Myſteries in Religion, cannot make them 
more wiſe, learned, or virtuous ; better 
Neighbours, or Friends, or more ſervice- 
able to their Country; but, whatever they 
pretend, will deſtroy their inward Peace of 
Mind; by perpetual Doubts and Fears arif- 
ing in their Breaſts, And, God forbid we 
ſhould: ever ſee the Times fo bad, when 
dangerous 
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dangerous Opinions in Religion will be a 
Means to get Favour and Preferment ; al- 
tho' even in ſuch a Caſe it would be an ill 
Traffick, to gain the World, and loſe our 
own Souls. So that upon the whole it will 
be impoſſible to find any real Uſe towards a 
virtuous or happy Life, by denying the 
Myſteries of the Goſpel, 


Fourthly. Thoſe ſtrong Unbelievers, wha 
expect that all Myſteries ſhould be ſquared 
and fitted to their own Reaſon, might have 
ſomewhat to ſay for themſelves, if they could 
ſatisfy the general Reaſon of Mankind in 
their other Opinions ; but herein they are 
miſerably defective, abſurd, and ridiculous ; 
they ſtrain at a Gnat, and ſwallow a Camel ; 
they can believe that the World was made 
by Chance ; that God dath not concern 
himſelf with Things below, will neither 
puniſh Vice, nor reward Virtue ; that Reli- 
gion was invented by cunning Men to keep 
the World in Awe ; with many other Opi- 
nions equally falſe and deteſtable, againſt 
the common Light of Nature as well as 
* 8 Rea- 
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Reaſon ; againſt the univerſal Sentiments 


of all civilized Nations, and offenſive to the 


Ears even of a ſober Heathen. 


Laſily. Since the World abounds with 
peſtilent Books particularly written againſt 
this Doctrine of the Trinity ; it is fit to 
inform you, that the Authors of them pro- 
ceed wholly upon a Miſtake : They would 
ſhew how impoſſible it is that Three can be 
One, and One can be Three; whereas the 
Scripture faith no ſuch Thing, at leaſt in 
that Manner they would make it : But only 
that there is ſome kind of Unity and Diſ- 
tinction in the Divine Nature, which Man- 
kind cannot poſſibly comprehend: Thus the 
whole Doctrine is ſhort and plain, and in 
itſelf uncapable of any Controverſy; ſince 
God himſelf hath pronounced the Fact, but 
wholly concealed the Manner. And there- 
fore many Divines who thought fit to an- 
ſwer thoſe wicked Books, have been miſ- 
taken too, by anſwering Fools in their Fol- 
ly; and endeavouring to explain a Myſtery 


which God intended to keep ſecret from us. 


And 
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And as Iwould exhort all Men to avoid read- 
ing thoſe wicked Books written againſt this 

Doctrine, as dangerous and pernicious ; ſo 1 
think they may omit the Anſwers, as unne- 
ceſſary. This I confeſs will probably affect but 
few or none among the Generality of our 
Congregations, who do not much trouble 
themſelves with Books, at leaſt of this kind. 
However, many who do not read them- 
ſelves, are ſeduced by others that do; and 
thus become Unbelievers upon Truſt and at 
ſecond Hand; and this is too frequent a 
Caſe : For which Reaſon I have endeavour- 
ed to put this Doctrine upon a ſhort and 
ſure Foot, levelled to the meaneſt Under- 
ſtanding ; by which we may, as the Apoſtle 
directs, be ready always to give an Anſwey 
to every Man that aſketh us a Reaſon of the 
Hope that is in us, with Meekneſs and Fear, 


And thus I have done with my Subject, 
which probably I ſhould not have choſen, if 
I had not been invited to it by the Occaſion 
of this Seaſon, appointed on purpoſe to ce- 

lebrate the * es of the Trinity, and the 
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On the Trinity. 
Deſcent of the Holy Ghoſt, wherein wa 
pray to be kept ſtedfaſt in this Faith; and 
what this Faith is I have ſhewn you in the 
plaineſt Manner I could. For upon the 
-whole, it is no more than this: God com- 
mands us, by our Dependence upon his 
Truth and bis holy Word, to believe a Fact 
that we do not underſtand. And this is no 
more than what we do every Day in the 
Works of Nature, upon the Credit of Men 
of Learning. Without Faith we can do no 
Works acceptable to God ; for if they pro- 
ceed from any other Principle, they will not 
advance out Salvition ; and this Faith, as I 
have explained” it, we may acquire without 
giving * up our Senſes, or cotitradicting our 
Reaſon. "'May God of his infinite Mercy 
infpire vs with true Faith in every Article 
and Myſtery of our Holy Religion, ſo as to 
diſpoſe us to do what is pleaſing in his ſight ; 
and this we pray through Jefus Chriſt, to 
whom, with the Father and the Holy Ghoſt, 
the myſterious incomprebenſible 
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2 KI NOsõ viii. Part of Ver. 13. 

And Hazael ſaid, But what, is thy 
Servant a Dog, that be ſhould do 
this great Thing ? 


N have here a very ſignal In- 
ſtance of the Deceitfulneſs of 
| the Heart, repreſented to us in 
ASS the Perſon of Hazael ; who was 
ent to the Prophet El/ha, to 
enquire of the Lord concerning his Maſter 


the King of Syria's Recovery. For the Man 
nr of 
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of God "I told him that the King might 
recover from the. Diſorder he was then la- 
bouring under, begun to ſet and faſten his 
Countenance upon him of à ſudden, and to 
break out into the moſt violent Expreſſions 
of Sorrow, and a deep Concern for it; where- 
upon, when Hazael, full of Shame age Con- 
fuſion, aſked, Mh weepeth my Lord? he an- 
ſwered, Becauſe I know. all the Evil that thou 
wilt do unto the Children of Iſrael; their firong 
Holds wilt thou ſet on fire, and their young Men 
wilt thou flay with the Sword, and wilt daſh 
their Children, and rip up their Women with 
| Child, Thus much did the Man of God ſay 
and know of him, by a Light darted into his 
Mind from Heaven. But Hazael not know- 
ing himſelf ſo well as the. other did, was 
ſtartled and amazed at the Relation, and 
would not believe it poſſible that a Man of 
his Temper could ever run out into ſuch en- 
ormous Inſtances of Cruelty and Inhumanity. 
What, ' ſays he, is thy Servant a Dog, that be 
ſhould do this great Thing ? | 
And yet, for all this, tis highly > 50 
that he was then that very Man, he could not 


imagine 


Knowing One's Self. - 
imagine himſelf to be; for we find him, on 
the very next Day after his Return, in a very 
_ treacherous and diſloyal manner murdering 
his own. Maſter,” and uſurping his Kingdom; 
which was but a Prologue to that ſad Trage- 
dy which he afterwards acted upon the Peo- 
ple of 1/-ael. | 
And now the Caſe is but very little better 
with moſt Men, than it was with Hazel; 
however it comes to paſs, they are wonder- 
fully unacquainted with their own Temper 
and Diſpoſition, and know very little of what 
paſſes within them: For of ſo many proud, 
ambitious, revengeful, envying, and ill-natur'd 
Perſons that are in the World, where is there 
one af them, who altho' he has all the Symp- 
toms of the Vice.appearing upon every Occa- 
I fion, can look with ſuch an impartial Eye 
2 upon himſelf, as to believe that the Imputa- 
tion thrown upon him is not altogether 
groundleſs and unfair? who, if he were told 
by Men of a diſcerning: Spirit and a ſtrong 
Conjecture, of all the evil and abſurd things 
which that falſe Heart of his would at one 
Time or other betray him into, would not 
believe 
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believe as little, and wonder as much as Ha- 
zeel did 'before him? Thus, for Inſtance, tell 
an angry Perſon, that he is weak and impo- 
tent, and of no Conſiſtency of Mind; tell 
him, that ſuch or fach a little Accident, 
which he may then deſpiſe, and think much 
below a Paſſion, ſhall hereafter make him fay 
and do ſeveral abſurd, indiſcreet, and miſbe- 
coming Things : He may perhaps own that 
he has a Spirit of Reſentment within him, 
that will not let him be impoſed on, but he 
fondly imagines that he can lay a becoming 
Reftraint upon it when he pleaſes, tho' tis 
ever running away with hum into ſome Inde- 
ceney or other. 


Therefore, to bring down the Words of 
my Text to our preſent Occafion, I ſhall en- 
deavour, in a further Profecution of them, to 
evince the great Neceſſity of a nice and curi- 
ous Inſpection into the ſeveral Receſſes of the 
Heart, that being the fureſt and the ſhorteſt 
Method that a wicked Man can take to re- 
form hitnſelf : For let us but ſtop the Foun- 
tain, and the Streams will ſpend and waſte 
themſelves'away in a very little Time; but if 


we 
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we go about, like Children to raiſe a Bank, 
and to ſtap the Current, not taking notice all 
the while of the Spring which continually 


feeds it, when the next Flood of a Tempta- 
tion riſes and breaks in upon it, then we ſhall 
find that we have begun at the wrong End of 
our Duty, and that we are very little more 
the better far it, than if we had fat fill, and 
made no Advances at all. 


ws Fam To e 
- —— 
FER 


| | Fir, By endeavouringto prove, from ge. 
ticular Inſtances, that Man is generally 
the moſt ignorant Creature in the World 
of himſel 
Secondly, By vnquiring into the Grounds 
Thirdy, and Laax, By propoling ſeveral 
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Firſt then, To prove that Man is generally 
the moſt ignorant Den. in r Lg of 
himſelf. Haid 2 ; 
To purſue: the Heart of Man PEP al the 


me of Life, in all its ſeveral Windings 


and Turnings, and under that infinite Variety 
of Shapes and Appearances which it puts on, 
would be a difficult and almoſt impoſſible 
Undertaking ; ſo that I ſhall confine my ſelf 
to ſuch as have a nearer Reference to the 
preſent Occaſion, - and do, upon a cloſer View, 
ſhew themſelves thro” the whole Buſineſs' of 
Repentance. For we all know what it is to 
repent ; but whether he repents him 1 82 of 
his Sins or no; who can know it? 
© Now the great Duty of Repentance is chief- 
ly made up of theſe two Parts, a hearty Sor- 
row for the Follies and Miſearriages of the 
Time paſt; and a full Purpoſe and Reſolution 
of Amendment for the Time to come. And 
now, to ſhew the Falſeneſs of the Heart in 
both theſe Parts of Repentance. And 
Firſt, As to a hearty Sorrow for the Sins 
and Miſcarriages of the Time paſt. Is there 
a more uſual Thing than for a Man to impoſe 


upon 
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upon himſelf, by putting on a grave and de- 
mure Countenance, by caſting a ſevere Look 
into his paſt Conduct, and making ſome few 
pious and devout Reflections upon it, and 
then to believe that he has repented to an 
excellent Purpoſe, without ever letting it ſtep 
forth into Practice, and ſhew itſelf in a holy 
Converſation? Nay, ſome Perſons do carry 
the Deceit a little higher ; who if they can 
but bring themſelves to weep for their Sins, 
they are then full of an ill-grounded Confi- 
dence and Security; never conſidering that 
all this may prove to be no more than the 
very Garb and outward Dreſs of a contrite 
Heart, which another Heart, as hard as the 
nether Mill-ſtone, may as well put on. For 
Tears and Sighs, however in ſome Perſons 
they may be decent and commendable Ex- 
preſſions of a godly Sorrow, are neither ne- 
ceſſary, nor infallible Signs of a true and un- 
feigned Repentance. Not neceſſary, becauſe 
ſometimes, and in ſome Perſons, the inward 
Grief and Anguiſh of the Mind may be too 


big to be expreſs'd by ſo little a thing as a 


Tear, and then it turns its Edge inwards up- 
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on the Mind ; and like thoſe Wounds of the 
Body which bleed inwardly, it generally 
proves the moſt fatal and dangerous to the 
whole Body of Sin : Not infallible, becauſe a 
very ſmall Portion of Sorrow may make fome 
Tears; or a Man may perhaps weep at part- 
ing with his Sins, as he would to bid the laſt 
Farewel to an old Friend that he was fure 
never to ſee again. 

But there is till » doe htc Chaos 
this Affair, that when we find a Deadneſs, 
and a ſtrange kind of Unaptneſs and Indiſpo- 
ſition to all Impreſſions of Religion, and that 


we cannot be as truly ſorry for our Sins as we 
ſhould be, we then pretend to be ſorry that 


we are not more ſorry for them; which is 
not leſs abſurd and irrational, than that a Man 
ſhould pretend to be very angry at a Thing, 
becauſe he did not know how to be angry at 
all. Tp d 
But after all, what is wanting in this Part 


of Repentance, we expect to make it up in 


the next ; and to that Purpoſe we put on a 
Neſolution of Amendment, which we take to 
42 8 be 
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be as firm as a Houſe built upon a Rock; ſo 
that let the Floods ariſe, and the Winds blow, 
and the Streams beat vehemently upon it, no- 
thing ſhall ſhake it into Ruin and Diſorder, 
We doubt not, upon the Strength of this Re- 
ſolve, to ſtand faſt and unmoved amidſt the 
Storm of a Temptation ; and do firmly be- 
lieve, at the Time we make it, that nothing 
in the World will ever be able to make us 
commit thoſe Sins over again, which we have 
ſo firmly reſolved againſt. 


Thus many a time have we come to the | 


Sacrament of the Lord's Supper, with a full 
Purpoſe. of Amendment, and with as full a 
Perſwaſion of putting that ſame Purpoſe into 
Practice; and yet have we not all as often 
broke that good Purpoſe, and falſified that 
ſame Perſwaſion, by ſtarting aſide, like a 
broken Bow, into thoſe very Sins, which we 
then ſo ſolemnly and fo confidently declared 
againſt ? 
Whereas had but any other Perſon entered 
with us into a Vow ſo ſolemn; that he had 
taken the Holy Sacrament upon it, I believe 
had he but once deceived us by breaking itt 
K 2 upon 
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u pon the Vow, we ſhould hardly ever after 
be prevailed upon to .truſt that Man again, 
tho' we ſtill continue to truſt our own Hearts, 
againſt Reaſon and againſt Experience. 

This indeed is a dangerous Deceit enough, 
and will of courſe betray all thoſe well-mean- 
ing Perſons into Sin and Folly, who are apt 
to take Religion for a much eaſier thing than 


it is. But this is not the only Miſtake we are 


apt to run into ; we do not only think ſome- 
times that we can do more than we can do, 
but ſometimes that we arc incapable of doing 
leſs; an Error of another Kind indeed, but 
not leſs dangerous, ariſing from a Diffidence 
and a falſe Humility: For how much a 
wicked Man can do in the Buſineſs of Reli- 
gion, if he would but do his beſt, is very of- 
ten more than he can tell. | 
Thus nothing is more common than to ſee - 
a wicked Man running headlong into Sin and 
Folly, againſt Reaſon, againſt his Religion, 
and againſt his God. Tell him, that what he 
is going to do.will be an infinite Diſparage- 
ment to his Underſtanding, which, at another 
Time, he ſets no ſmall Value upon ; tell him 
that 
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that it will blacken his Reputation, which he 
had rather die for than loſe ; tell him that the 
Pleaſure of the Sin is ſhort and tranfient, and 
leaves a vexatious kind of a Sting behind it, 
which will very hardly be drawn forth ; tell 
him that this is one of thoſe things for which 


God will moſt ſurely bring him to Judgment, 
which he pretends to believe with a full Aſ- 


ſurance and Perſuaſion : And yet for all this, 


he ſhuts his Eyes againſt all Conviction, and 
ruſhes into the Sin, like a Horſe into the 
Battle; as if he had nothing left to do, but 
like a filly Child to wink hard, and to think 
to eſcape a certain and an infinite Miſchief, 
only by endeavouring not to ſee it. 

And now to ſhew that the Heart has given 


in a falſe Report of the Temptation, we may 


learn from this, that the ſame weak Man 
would reſiſt and maſter the ſame powerful 
Temptation, upon Conſiderations of infinitely 
leſs Value than thoſe which Religion offers, 
nay, ſuch vile Conſiderations, that the Grace 
of God cannot without Blaſphemy be ſuppo- 
ſed to add any manner of Force and Efficacy 
to them. Thus for Inſtance, it would be a 
CORES: hard 


77 


Poo ono lb bet 3 


The DirricuLTy of 


hard matter to dreſs up a Sin in ſuch ſoft and 
tempting Circumſtances, that a truly covetous 
Man would not reſiſt for a conſiderable Sum 
of Money ; when neither the Hopes of Hea- 
ven nor the Fears of Hell could make an 
Impreſſion upon him before. But can any 
thing be a ſurer Indication of the Deceitful- 
neſs of the Heart, than thus to ſhew more 
Courage, Reſolution, and Activity in an ill 
Cauſe, than it does in a good one? and to 
exert itſelf to better Purpoſe, when it is to 
ſerve its own Pride, or Luſt, or Revenge, or 
any other Paſſion, than when it is to ſerve 
God upon the Motives of the Goſpel, and 
upon all the Arguments that have ever been 
made uſe of to bring Men over to Religion 
and a good Life? And thus having ſhewn that 
Man is wonderfully apt to deceive and im- 
poſe upon himſelf, in paſſing thro' the ſeve- 
ral Stages of that great Duty, Repentance, I 


proceed now in the 
Second Place, To enquire into the Grounds 
and Reaſons of this Ignorance, and to fhew 
whence it comes to paſs that Man, the only 
Creature in the World that can reflect and look 
| into 
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into himſelf, ſhould know ſo little of what paſſes 
within him, and be ſo very much unacquainted 
even with the ſtanding Diſpofitions and Com- 
flexion of his own Heart. The prime Reaſon 
of it is, becauſe we fo very ſeldom converſe 
with ourſelves, and take ſo little Notice of 
what paſſes within us: For a Man can no 
more know his own Heart than he can know 
his own Face, any other way than by Reflec- 


tion: He may as well tell over every Feature 


of the ſmaller Portions of his Face without 
the Help of a Looking-Glaſs, as he can tell 
all the inward Bents and Tendencies of the 
Soul, thoſe ſtanding Features and Lineaments 
of the inward Man, and know all the various 
Changes that this is liable to from Cuſtom, 
from Paſſion, and from Opinion, without a 
very frequent Uſe of looking within him- 
ſelf. 

For our Paſſions and Inclinations are not 
always upon the Wing, and always moving 
' towards their reſpective Objects, but retire 
now and then into the more dark and hid- 


den Receſſes of the Heart, where they lie 


conceal'd for a while, till a freſh Occaſion 
calls 
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calls them forth again: So that not every 
tranſient, oblique Glance upon the Mind can 
bring a Man into a thoro' Knowledge of all 
its Strengths and Weakneſſes ; for a Man may 
ſometimes turn the Eye of the Mind inward 
upon itſelf, as he may behold his natural Face 
in a Glaſs, and go away, and ſtrait forget 
what manner of Man he was. But a Man 
muſt rather fit down and unravel, every Ac- 
tion of the paſt Day into all its Circumſtan- 
ces and Particularities, and obſerve how eve- 
ry little thing moved and affected him, and 
what manner of Impreſſion it made upon his 
Heart; this done with that Frequency and 
Carefulneſs which the Importance of the 
Duty does require, would in a ſhort time 
bring him into a near and intimate Acquaint- 
ance with himſelf. 

But when Men inſtead of this do paſs away 
Months and Years in a perfe& Slumber of the 
Mind, without once awaking it, it is no 
Wonder they ſhould be fo very ignorant of 
themſelves, and know very little more of 
what paſſes within them, than the very Beaſts 
which periſh. But here it may not be amils 
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to enquire into the Reaſons why moſt Men 
have ſo little Converſation with themſelves. 
And , Becauſe this Reflection is a Work 
and Labour of the Mind, and cannot be per- 
form'd without ſome Pain and Diffitulty : 
For before a Man can reflect upon himſelf, 
and look into his Heart with a ſteady Eye, 
he muſt contract his Sight, and collect all his 
ſcatter d and roving Thoughts into ſome Or- 
der 'and Compaſs, that he may be able to 
take a clear and diſtinct View of them; he 
muſt retire from the World for a while, and 
be unattentive to all Impreſſions of Senſe ; 
and how hard and painful a thing muſt it 
needs be to a Man of Paſſion and Infirmity, 
amidſt fuch a Crowd of Objects that are con- 
tinually ſtriking upon the Senſe, and ſollicit- 
ing the Aﬀections, not to be mov'd and inter- 
rapted by one or other of them. But, 


. 2dly, Another Reaſon why we ſo ſeldom, 


converſe with ourſelves,” is, becauſe the Buſi- 

neſs of the World takes up all our Time, and 
leaves us no Portion of it to be ſpent upon 
this great Work and Labour of the Mind. 
Thus twelve or fourteen Years paſs away be- 
| L fore 
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fore we can well diſcern Good from Evil; 
and of the reſt ſo much goes away in Sleep, 
| fo much in the ordinary Buſineſs of Life, and 
bf fo much in the proper Buſineſs of our Call- 
1 ing, that we have none to lay out upon the 
1 more ſerious and religious Employments. 
1 | Every Man's Life is an imperfect fort of a 
! | Circle, which he repeats and runs over every 
1 Day; he has a Set of Thoughts, Deſires, and 
' Inclinations, which return upon him in their 
proper Time and Order, and will very hardly 
be laid afide to make room for any thing 
new and uncommon : So that call upon him 
when you pleaſe, to ſet about the Study of 
his own Heart, and you are fare to find him 
pre-engaged ; either he has ſome Buſineſs to 
do, or ſome Diverfion to take, ſome Acquaint- 
ance that he muſt vifit, or ſome Company 
that he muſt- entertain, or ſome croſs Acci- 
dent has put him out of Humour, and unfitted 
him for fuch a grave Employment. And 
thus it comes to paſs that a Man can never 
find Leiſure to look into himſelf, becauſe he 
does not ſet apart ſome Portion of the Day 
for that very Purpoſe, but fooliſhly defers it 


from 
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from one Day to another, till his Glaſs is al- 
moſt run out, and 'he is call'd upon to. give 
a miſerable Account of himſelf in the other 
World. But, 

zaly, Another Reaſon why a Man does not 
more frequently converſe with himſelf, is, 
becauſe ſuch a Converſation with. his own 
Heart may - diſcover ſome Vice or ſome Infir- 
mity lurking within him, which he -is very 
unwilling to believe himſelf guilty of, For 
can there be a more ungrateful thing to a 
Man, than to find that upon a nearer View 
he is not that Perſon. he took himſelf to be ? 
That he has neither the Courage, nor the 
Honeſty, nor the Piety, nor the Humility 
that he dreamt he had? That a very little 


Pain, for Inſtance, puts him out of all Pa- 


tience, and as little Pleaſure ſoftens and diſ- 
arms him into Eaſe and Wantonneſs? That 
he has. been at more Pains, and Labour, 
and Coſt, to be revenged of an Enemy, than 
to oblige the beſt Friend he has in theWorld ? 
That he cannot bring himſelf to ſay his 
Prayers without a great deal of Reluctan- 
cy; and when he does ſay them, the Spirit 
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and Fervour of Devotion evaporates in a very 
ſhort Time, and he can ſcarcely hold ont a 
Prayer of Ten Lines, without a Number of 
idle and impertinent, if not vain and wicked 
Thoughts coming into his Head ? Theſe are 
very unwelcome Diſcoveries that a Man .may 
make of himſelf; ſo that tis no wonder that 
every one, who is already fluſh'd with a good 
Opinion of himſelf, ſhould rather ſtudy how 
to run away from it, than how | to converſe 


with his own Heart. 
But further. If a Man were both able os 


willing to retire into his own Heart, and to 
ſet apart ſome Portion of the Day for that 
very Purpoſe ; yet he is ſtill diſabled from 
paſſing a fair and impartial Judgment upon 
himſelf, by ſeveral Difficulties, ariſing partly 
from Prejudice and Prepoſſeſſion, partly from 
the lower Appetites and Inclinations. And, 

Firſt, That the Buſineſs of Prepoſſeſſion 
may. lead and betray a Man into a falfe Judg- 
ment of his own Heart. For we may ob- 


ſerve, that the firſt Opinion we take up of 
any Thing, or of any Perſon, does generally 
ſtick cloſe to us; the Nature of the Mind 

being 
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being ſuch, that it cannot but defire, and 
conſtantly endeavour to have ſome certain 
Principles to go upon, ſomething fix'd and 
unmoveable, whereon it may reſt and ſupport 
itſelf, And hence it comes to paſs, that ſome 
Perſons are with ſo much Difficulty brought 
to think well of a Man they have once en- 
tertained an ill Opinion of; and perhaps, that 
too for a very abſurd and unwarrantable Rea- 
ſon. But how much more difficult then muſt 
it be for a Man, who takes up a fond Opi- 
nion of his own Heart, long before he has 
either Years or Senſe enough to underſtand it, 
either to be perſuaded out of it by himſelf, 
whom he loves ſo well, or by another, whoſe 
Intereſt or Diverſion it may be to make him 
aſhamed of himſelf? Then, 
Secondly, As to the Difficulties ariſing from 

the inferior Appetites and Inclinations, let any 
Man look into his own Heart, and obſerve in 
how different a Light, and under what diffe- 
rent Complexions any two Sins of equal Tur- 
pitude and Malignity do appear to him, if he 
has but a ſtrong Inclination to the one, and 
none at all to the other, That which he has 


an 
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an Inclination to, is always dreſſed up in all 
the falſe Beauty that a fond and buſy Imagi- 
nation can give it; the other appears naked 
and deformed, and in all the true Circum- 
ſtances of Folly and Diſhonour. Thus Steal- 
ing is a Vice that few Gentlemen are inclined 
to; and they juſtly think it below the Dig · 
nity of a Man to ſtoop to ſo baſe and low a 
Sin; but no Principle of Honour, no Work- 
ings of the Mind and Conſcience, not the 
ſtill Voice of Mercy, not the dreadful Call of 
Judgment, nor any Conſiderations whatſoever, 
can put a Stop to that Violence and Oppreſ- 
fion, that Pride and Ambition, that Revelling 
and Wantonneſs which we every Day meet 
with in theWorld. Nay,'tis eaſy to obſerve very 
different Thoughts in a Man, of the Sin that 
he is moſt fond of, according to the different 
Ebbs and Flows of his Inclination to it. For 
as ſoon as the Appetite is alarm'd, and ſeizes 
upon the Heart, a little Cloud gathers about 
the Head, and ſpreads a kind of Darkneſs 
over the Face of the Soul, whereby tis hin- 
dered from taking a clear and diſtinct View 
of Things; but no ſooner is the Appetite 

tired 
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tired and fatiated, but that ſame Cloud paſſes 


away like a Shadow, and a new Light ſpring- 
ing up in the Mind of a ſudden, the Man 
ſees much more, both of the Folly and of 
the Danger of the Sin, than he did before. 


And thus having done with the ſeveral 
Reaſons why Man, the only Creature in the 


World that can reflect and look into himſelf, 
is ſo very ignorant of what paſſes within him, 
and ſo much unacquainted with the ſtanding 
Diſpoſitions and Complexion of his own 
Heart : I proceed now, in the 


Third and Laft Place, to lay down ſeveral 


Advantages, that do moſt afſuredly attend a due 


Improvement in the Knowledge of ourſelves, 
And, 
+ Firſt, One great Advantage is, that it tends 


very much to mortify and humble a Man into 


a modeſt and low Opinion of himſelf. For 
let a Man take a nice and curious Inſpection 


obſerve every thing irregular and amiſs with- 
in him; for Inſtance, how narrow and ſhort- 


9. 


into all the ſeveral Regions of the Heart, and 


ſighted a Thing is the Underſtanding; uport 
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how little Reaſon do we take up an Opinion, 
and upon. how much leſs ſometimes do we 
lay it down again; how weak and falſe 
Ground do we often walk upon with the big- 
geſt Confidence and Aſſurance, and how tre- 
mulous and doubtful we are very often, where 
no Doubt is to be made: Again; how wild 
and impertinent, how buſy and incoherent a 
Thing is the Imagination, even in the beſt 
and wiſeſt Men; inſomuch that every Man 
may be faid to be mad, but every Man does 
not ſhew it. Then as to the Paſſions; how 
noiſy, how turbulent, and how tumultuous 
they are; how eaſily are they ſtirred and ſet 
a going, how eager and hot in the Purſuit, 
and what ſtrange Diſorder and Confuſion do 
they throw a Man into; ſo that he can nei- 
ther think, nor ſpeak, nor act as he ſhould 
do, while he is under the Dominion of any 
one of them. 

Thus let every Man look with a ſevere and 
impartial Eye into all the diſtinct Regions of 
the Heart, and no doubt ſeveral Deformities 
and Irregularities, that he never thought of, 
will open and diſcloſe themſelves upon ſo 

near 
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near a View; and rather make the Man 
aſhamed of himſelf, than proud. 

Secondly, A due Improvement in the Know- 
ledge of ourſelves, does certainly ſecure us 
from the fly and inſinuating Aſſaults of Flat- 
tery. There is not in the World a baſer, and 
more hateful Thing than Flattery ; it pro- 
ceeds from ſo much Falſeneſs and Infincerity 
in the Man that givesit, and often diſcovers 


fo much Weakneſs and Folly in the Man that 


takes it, that 'tis hard to tell which of the 
two is moſt to be blamed. Every Man of 
common Senſe can demonſtrate in Specula- 
tion, and may be fully convinced, that all 
the Praiſes and Commendations of the whole 
World can add no more to the real and in- 
trinſick Value of a Man, than they can add 
to his Stature. And yet, for all this, Men 


of the beſt Senſe and Piety, when they come 


down to the Practice, cannot forbear thinking 
much. better of themſelves, when they have 


the good Fortune to be ſpoken well of by 
other Perſons. 


But the Meaning of this abſurd Proceeding 


feems to be nb other than this ; there are 
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few Men that have ſo intimate an Acquaint- 
ance with their own Heart, as to know their 
own real Worth, and how to ſet a juſt Rate 
upon themſelves, and therefore they don't 
know, but that he who praiſes them moſt, 
may be moſt in the right of it. For, no 
doubt, if a Man were ignorant of the true 
Value of a Thing he loved as well as himſelf, 
he would meaſure the Worth of it according: 
to the Eſteem of him who bids moſt for it, 
rather than of him that bids leſs. 
Therefore, the moſt infallible way to diſen- 
tangle a Man from the Snares of Flattery, is: 
to conſult and ſtudy his own Heart; for 
whoever does that well, will hardly be ſo 
abſurd, as to take another Man's Word be- 
fore his own Senſe and Experience. 
Thirdly, Another Advantage from this kind 
of Study is this, that it teaches a Man how 
to behave himſelf patiently, when he has the 
il Fortune to be cenſured and abuſed by 
other People. For a Man who is thoroughly. 
acquainted with his own Heart, does already 
know much more Evil of himſelf, than any 
* elſe can tell him; and when any one 


ſpeaks 
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fpeaks ill of him, he rather thanks God that 


he can ſay no worſe. For could his Enemy 
but look into the dark and hidden Receſſes 
of the Heart, he conſiders what a Number of 
impure Thoughts he might there ſee brood- 
ing and hovering like a dark Cloud upon the 
Face of the Soul ; that there he might take 
a Proſpe& of the Fancy, and view it acting 
over the ſeveral Scenes of Pride, of Ambition, 
of Envy, of Luſt, and Revenge ; that there 
he might tell how often a vicious Inclination 


has been reſtrained, for no other Reafon but 


jaſt to fave the Man's Credit or Intereſt in 
the World ; and how many unbecoming In- 


gredients have enter'd into the Com poſition 


of his beſt Actions. And now, what Man in 
the whole World would be able to bear ſo 


ſevere a Teſt, to have every Thought and in- 


ward Motion of the Heart laid open and ex- 
poſed to the View of his Enemies? But, 


this kind is, that it makes Men leſs ſevere 


upon other People's Faults, and lefs bufy and 


induſtrious in ſpreading them. For a Man, 


* at Home, inſpecting into his own 
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Failings, has not Leiſure enough to take No- 
tice of every little Spot and Blemiſh that lies: 
ſcatter d upon others. Or if he cannot eſcape: 
the Sight of them, he always paſſes the moſt. 
favourable Conſtruction upon them. Thus, 
for Inſtance; Does the Ill he knows of a 
Man proceed from an unhappy Temper and: 


_ Conſtitution of Body? he then confiders with. 


himſelf how hard. a Thing it is, not to be. 
borne down with the: Current of the Blood. 
and Spirits, and. accordingly. lays ſome Part 


of the Blame upon. the Weakneſs of human. 


Nature,, for he has felt the Force and Rapi-- 
dity of it within his own Breaſt ; tho' per- 
haps, in another Inſtance, he. remembers how. 
it rages and ſwells by Oppoſition; and tho! 
it may be reſtsain'd, or diverted for a While, 
yet it can hardly ever be totally ſubdued. 

Or his the Man ſinned out of Cuſtom ? he 
then, from his own Experience, traces a Ha- 
bit into the very firſt Riſe and imperfect Be- 
ginnings of it; and can tell by how flow and 
inſenſible Advances it creeps upon the Heart; 
how it works itſelf by Degrees into the very. 
Frame. and Texture of 1 it, and fo paſſes into a 

ſecond. 
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fecond Nature ; and conſequently he has a 
juſt Senſe of the great Difficulty for him to 
learn to do Good, who has: been long accuſ- 
tom'd to do Evil. 

Or, laftly, has a falſe Opinion betray'd him 
into a Sin? he then calls to Mind what 
wrong Apprehenſions he has had of ſome 
'Fhings Himſelf; how many Opinions, that 
he once made no Doubt of, he has, upon a 
ſtricter Examination, found to be. doubtful. 
and uncertain ;: how many more to be unrea- 
ſonable, and abſurd, He knows further, that 
there are a great many more Opinions that 
he has never yet examined. into at all, and 
which, however, he ſtill believes, for no 


other Reaſon, but - becauſe he has believed. 


them ſo long already without a. Reaſon. 


Thus; upon every Occaſion, a Man intimate 
ly acquainted with himſelf, conſults his own. 


Heart, and makes every' Man's- Caſe. to. be 
his own (and ſo puts the moſt favourable 
Interpretation upon it.) Let every Man there- 
fore look into his own Heart, before he be- 
gins to abuſe the Reputation of: another, and 
then he will hardly be ſo abſurd, as to throw. 
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even ſo unto them, Which Rule, that we 


To whom, with the Son and the Holy Ghoſt, 
be all Honour and Glory, now and for ever. 
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a Dart that will ſo certainly rebound and 
wound himſelf, And thus, thro' the whole 
Courſe of his Converfation, let him keep an 
Eye upon that one great and comprehenſive 
Rule of Chriſtian Duty, on which hangs not 
only the Law and the Prophets, but the very 
Life and Spirit of the Goſpel too; Fhatfoever. 
ye would that Men ſhould do unto you, do ye 


may all duly obſerve, by. throwing aſide all 
Seandal and Detraction, all Spite and Ran- 
cour, all Rudeneſs and Contempt, all Rage 
and Violence, and whatſoever tends to make 
Converſation and Commerce either uneaſy, - 
or troubleſome, may the God of Peace grant 
for Jeſus Chriſt's Sake, SS. 

' Conſider what has been faid, and the Lord 


give you a right Underſtanding in all Things, 
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